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30 “Indirectly it [the Fifth General Awakening] produced Pentecostalism.’ (Orr, Evan-
gelical Awakenings in Southern Asia, p. 99). Cf. also Faupel, The Everlasting Gospel, p.
190. '

3! F, Bartleman, 4zusa Street (S. Plainfield: Bridge Pubhshmg, 1980 [ﬁrst published
1925]), p. 19.

32 Cf. 1. Creech, “Visions of Glory’, Church History 65 (1996), pp. 405-424.

33 For a good concise overview cf. Faupel, The Everlasting Gospel, pp. 212-227.
3 Wacker, Heaven Ee_low, p. 263.

3t Apéstolic Faith, Vol. 1, No. 5, Jan. 1907, p. 4.

3 On the question of Black spirituality at Azusa Street and its difference from Parham’s

teachings, cf. MacRobert, The Black Roots; Hollenweger, Charismatisch-pfingstliches

Christentum, pp. 31-56; D. D. Daniels, ‘Everybody Bids You Welcome’, in M. W.
Dempster et al. (eds.), The Globalization of Pentecostalism (Oxford: Regnum Books
International, 1999), pp. 222-252. But cf. also A. Taves (Fits, Trances, and Visions
[Princeton: Princeton University Press, 1999], pp. 328-337) who opens up new per-
spectives to explain the different spiritualities between Parham and Azusa Street.)

37 Wacker, Heaven Below, p. 215. ‘

3 Cf. G B. McGee, ‘Art. Post, Anseln Howard’, in S. M. Burgess et al. (eds.), Dictio-
nary of Pentecostal and Charismatic Movements (Grand Rapids: Zondervan, 4th ed.
1990), p. 720. )

39T. B. Barratt, When the Fire Fell and an Outline of My Life (Oslo, 1927); N. Bloch-
Hoell, The Pentecostal Movement (Oslo: Universistetsforlaget, 1964), p. 68. -

“ dpostolic Faith, Vol. 1,No. 2. Oct. 1906, p. 4; H. D. Hunter, International Pentecostal
Holiness Church (http://www.pctii. org/arcllphc html, 13.03.2002); Ba.rtleman Azusa
Street, p. 83.

4! Bartleman, Azusa Street, p. 146.

2 gpostolic Faith, Vol. 1, No. 1, Sept. 1906, p. 4; Apostolic Faith, Vol. 1, No..2, Oct.
1906, p. 2.

4 Cf. Faupel, The Everlasting Gospel, pp. 220-221.
4 Cf. Wacker, Heaven Below, p. 86.

5 As Pentecostal theologian Gary McGee clearly stated: ‘Evidence of any early Pente-
costal missionary ever receiving a new language in this manner does not exist.’ (G B.
McGee, This Gospel ... Shall Be Preached, {Springfield: Gospel Publishing House, 1986],
p. 45). Cf. also Henke, ‘The Gift of Tongues and Related Phenomena at the Present
Day’, pp. 205-206. A theological reflection on the failing of missionary tongues is now
going on within Pentecostal theology, cf. J. E. Powers, Missionary Tongues?, Journal of
Pentecostal Theology 17 (2000), p.'39-535.
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46 1t is seems to be not entirely clear whether all early Pentecostal missionaries initially
believed they were equipped with missionary tongues. Further research should bring
clarification, because already at Azusa Street we find the clear notion that tongues were
not necessarily for use in a foreign field ‘but as a sign to you of Penteocost’ as G. A. Cook
wrote to T. B. Barratt in October 1906 (D. Bundy, ‘Spiritual Advice to a Seeker’,
Pneuma 14 [1992), pp. 159-170 [164]). Robeck gives further examples from the early
times where speaking in tongues was not connected to foreign languages (W. F. Carother,
Nov. 1906; Report of Chicago Revival, summer 1907; C. H. Mason, Feb./March 1907),
cf. C. M. Robeck, Making Sense of Pentecostalism in a Global Context (Papers from the
28th Annual Meeting of the Society for Pentecostal Studies, Springfield, 1999), p. 8.

47 From China we know that in addition to that indigenous workers from established
missions joined the Pentecostal fold, cf. D. Bays, The Protestant Missionary Establish-
ment and the Pentecostal Movement, in E. L. Blumhofer et al. (eds.), Pentecostal Currents
in American Protestantism (Urbana: University of Illinois Press, 1999), pp. 50-67 [61]);
for India cf. below.

# Cf. Faupel, The Everlasting Gospel, p. 15 1. 6.

* Apostolic Faith (Ore.), July-August 1908, p. 1; Latter Rain Evangel, March 1909, p.
5; quoted in Wacker, Heaven Below, p. 263. ’

50 Cf. Ort, Evangelical Awakenings in Southern dsia, pp. 107-111; G. B. McGee,
““Latter Rain“Falling in the East’, Church History 68 (1999), pp. 648-665 (651-653).

31 Cf. Orr, Evangelical Awakenings in Southern Asia, pp. 144; McGee, “Latter Rain’ -
Falling in the East®, p. 651. \

3 For Pandita Ramabai and Mukti mission cf. N. Macnicol, Pandita Ramabai (Calcutta:

~ Association Press; 1926); R. K. Dongre & J. F. Patterson, Pandita Ramabai (Madras:

Christian Literature Society, 2nd ed. 1969); M. Kosambi (ed.), Pandita Ramabai Through
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33 Cf. Om, Evangelical Awakenings in Southern Asia, p. 144.
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lore: The Church Hlstory Association, 1992), pp. 95-96.

53 Cf. N, MacNicol, Pandita Ramabai <dt.> (Stuttgart: Evang, Missionsverlag, 1930),
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% M. W. Moorhead, “The Latter Rain in Calcutta, India’, The Pentecostal Evangel 17th
April (1920).

9 To avoid unnecessary confusion for those who are not experts on India geographical
names are generally given according to their modern usage accepting some grave anachro-
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nisms (e.g. Kerala, Tamilnadu, Karnataka, Andhra Pradesh).
%0 Barrat, When the Fire Fell, pp. 157-167. T. B. Barratt stayed in India from 3 April

till th August 1908. The invitation came from A. N. Groves, together with Maud Orlebar. -

and Max Wood Moorhead.

61 In this article “Church of God’ refers to churches and missionary organizations that
are affiliated to Church of God (Cleveland, TN).

62 T this article ‘Assemblies of God’ refers to churches and missionary organizations
that are affiliated to Assemblies of God (Springfield, MI).

% They are quite conflicting reports about the details. Cf. Balm of Gilead, Vol. 50, No..

9, Dec. 1988, p. 5; N. G. J. Vasu, My Mites to my Master (Madras: Madras Pentecostal .

Assembly, c. 1950), p. 15; B. Andreasson & E. Andreasson, Pingst i Indien (Stockholm:
MissionsInstitutet-PMU, 1989), p. 33. Cf. also M. Bergunder, Die sidindische
Pfingstbewegung im 20. Jahrhundert (Frankfurt: Peter Lang, 1999), pp. 13, 27.

% Cf. M, L. Ketcham, History of Pentecost (unpublished manuscript, 1973); C. H.
Schoonmaker, ‘My Baptism in the Holy Spirit’, in Cloud of Witnesses To Pentecost in
India (Bombay, Pamphlet Number Six, November 1908); Frodsham, With Signs Follow-
ing, pp. 111-113; E. B. Robinson, ‘Art. Schoonmaker, Christian H.’, in 8. M. Burgess et
al. (eds.), Dictionary of Pentecostal and Charismatic Movements (Grand Rapids:
Zohdervan, 4th ed. 1990), pp. 770-771; E. A. Wilson, ‘Art.-Norton, Albert’, in S. M.
Burgess et al. (eds.), Dictionary of Pentecostal and Charismatic Movements (Grand
Rapids: Zondervan, 4th ed. 1990), p. 641.

%5 Cf. Gee, Wind and Flame, p. 57; W. J. Hollenweger, Handbuch der Pfingstbewegung,
10 vols. (Genf, 1965/67), 03. 07 013, p. 1136; McGee, “Latter Rain“ Falling in the
East’, p. 664-665. c

% Cf. Faupel, The Everlasting Gospel, p. 228.
%7 Faupel, The Everlastzng Gospel, p. 308.

% E.A. Wilson, ‘They Crossed the Red Sea, Didn’t They?’, in M. W. Dempster et al.
(eds.), The Globalization of Pentecostalism (Oxford: Regnum Books International, 1999),
pp. 85-115 (108).

% Wilson, ‘They Crossed the Red Sea, Didn’t They?’, p. 109.
70 Wilson, ‘They Crossed the Red Sea, Didn’t They?”, p. 106.

I por that debate cf. e.g. C.B. Johns, ‘The Adolescence of Pentecostalism’, Preuma 17
(1995), pp. 3-17; J. K. A. Smith, ‘The Closing of the Book’, Journal of Pentecostal
Theology 11 (1997), pp. 49-71; S. Chan, Pentecosal Theology and the Christian Spiritual
Tradition (Sheffield: Sheffield Academic Press, 2000); A. Yong, Discerning the Spirit(s)
(Sheffield: Sheffield Academic Press, 2000); D. M. Coulter, “What Meaneth This?’,
Journal of Pentecostal Theology 10.1 (2001), pp. 38-64.; V.-M. Kérkkiinen, ‘Toward a
Pneumatological Theology of Religions’, International Review of Mission 91 (2002), pp.
187-198.
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72 Cf. D. Maxwell, H1stonc12mg Christian Independency’, Journal of African sttmy
40 (1999), pp. 243-264.

7 Cf. A. H. Anderson, Aﬁican Reformation (Trenton: Africa World Press, 2001).

7 The following data of the South Indian Pentecostal movement are based on the
material collected in M. Bergunder, Die séidindische Pfingstbewegung im 20. Jahrhundert
(Frankfurt: Peter Lang, 1999 [engl. translation in preparation]).

7 Saju, Kerala Pentekosthu Charithram <malay.> (Kottayam, Kerala: Good News
Publlcatlon 1994), p. 42.

76 The detalls of this remarkable and complex conflict which cannot be given here, but
cf. Bergunder, Die siidindische Pfingstbewegung im 20. Jahrhundert, pp. 14-26.

77 Histories that focus on the work of western Pentecostal missionaries are still in vogue
(cf. e.g. S. M. Burgess, ‘Pentecostalism in India’, Asian Journal of Pentecostal Studies 4
(2001], pp. 85-98.), but, when the Indians themselves write about their history, the
picture changes completely (cf. Saju, Kerala Pentekosthu Charithram; A. C. George,
‘Pentecostal Beginnings in Travancore, South India’, Asian Journal of Pentecostal Stud-
ies 4 [2001] pp- 215-237).

- ™ E.g. in South India the Bible Mission, Beginning Pentecostal Truth Church, Manujothi
Ashram, Yesunamam Churches (cf. Bergunder, Die siidindische Pfingstbewegung im 20.
Jahrhundert, pp. 143-158). Even more important would be the Catholic Charismatic
movement which is of considerable strength in South India but has currently no or
minimal relationship to the Indian Pentecostal movement. Since the sensational conver-
sion of one of the leaders of the Tamil Catholic charismatics, S. J. Berchmans, to the
Pentecostal movement in 1991, the situation has even become worse.

7 For the problem of Syrian Christian domination within South Indian Pentecostalism
see below. Syrian Christians claim to come originally from Hindu Brahman families that
were converted by the apostle Thomas. All Syrian Christians were originally members of
the Syrian Orthodox Church. Now, many of them are also Catholics or Protestants. A
speciality of the Syrian Christian community is that, in spite of their confessional
divisions, they maintain a common identity, analogous to the Hindu system. They
practise an extraordinarily consistent endogamy and they keep very much to themselves
in churches dominated by them. Regarding the Syrian Christian identity cf. e.g. G.
Menachery (ed.), The St. Thomas Christian Encyclopedia of India (Trichur, 1973); S.
Visvanathan, The Christians of Kerala (Madras: Oxford University Press, 1993); A.
Kariyil, Church and Society in Kerala (New Delhi: Intercultural Publications, 1995).

% Dalit is a modern term that designates people who are considered untouchable in
Brahmanical Hinduism, but discrimination didn’t end after conversion to Christianity.
Cf. e.g. J. C. B. Webster, The Dalit Christians (Delhi: 1. S. P. C. K., 1992); S. Clarke
Dalits and Christianity (Delhi: Oxford University Press, 1998).

8 Cf. S. Brouwer et al., Exporting the American Gospel (London: Routledge, 1996).
% Cf. W. J. Hollenweger, The Pentecostals (London: SCM Press, 1972).
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# Cf. J. A. B. Jongeneel (ed) Pentecost, Mission and Ecumenism (Frankfurt: Peter
Lang, 1992).

# For.an overview on anthropological literature on Latin America cf. M. Bergunder,

“The Pentecostal Movement and Basic Ecclesial Communities in Latin America’, Inter- -

national Review of Mission 91 (2002), pp. 163-186; for Africa cf. A. H. Anderson, Zion
and Pentecost (Pretoria: University of South Africa Press, 2000); for India M. Bergunder,

‘Miracle Healing and Exorcism’, International Review of Mission 90 (2001) pp- 103-
112. .

# Cf. H. Cox, Fire From Heaven (London: Cassell, 1996).

# Cf. e.g. D. Petersen, Not By Might Nor By Power (Oxford: Regnum Books Interna-
tional, 1996); Yong, Discerning the Spirit(s); Anderson, Zion and Pentecost.

¥ Cf. e.g. R. L Gerloff, 4 Plea for British Black Theologies (Frankfurt: Peter Lang,
1992); S. Solivan, The Spirit, Pathos and Liberation (Sheffield: Sheffield Academic Press,
1998); Daniels, “Everybody Bids You Welcome’.

& But cf. D. Kim, ‘The Healing of Han in Korean Pentecostalism’, Journal of Pentecos-
tal Theology 15 (1999), pp. 123-139.; J. Sepiilveda, ‘Indigenous Pentecostalism and the
Chilean Experience’, in: A. H. Anderson & W. J. Hollenweger (ed.), Pentecostals after a
Century (Sheffield: Sheffield Academic Press, 1999), pp. 111-134.

# Cf. e g. G. Collet (ed.), Theologien der Dritten Welt (Immen;ee, 1990); D. J. Bosch,
Transforming Mission (Maryknoll: Orbis Books, 1991), pp. 420-457; S. B. Bevans,
Models of Contextual Theology (Maryknoll: Orbis Books, 1992).

% But cf. Yong, Discerning the Spirit(s), p. 206-219.
SIFora critique cf. Bosch, Transforming Mission, pp. 448-450.

%2 Through Melvin Hodges (The Indigenous Church [Springfield: Gospel Publishing
House, 1953]) this concept became quite well known in Pentecostal circles too.

% Cf. e.g. B. J. Moore-Gilbert, Postcolonial theory (London: Verso, 1997); R. J. C.
Young, Postcolonialism (London: Blackwell, 2001).

# Already in 1975, John Thannickal wrote a dissertation in which he researched Hindu
and Christian ashrams to find some stimulation for a contextual proclamation of the
Christian message, cf. J. Thannickal, 4skram — 4 Communicating Community (D. Miss.
Thesis, School of World Mission, Fuller Theological Seminary, Pasadena, 1975); for
information on John Thannickal cf. Bergunder, Die siidindische Pfingstbewegung im 20.
Jahrhundert, pp. 103-104. In the 1980s Sadhu Chellappa started to go to the Hindu
scriptures to prove Christ (cf. Bergunder, Die sidindische. Pfingstbewegung im 20.
Jahrhundert, pp. 138-139). Moses Choudhary - strongly influenced by Donald
McGavran’s church growth movement - promotes an accommodation strategy for Chris-
tian mission among high caste Hindus so that they can stay with their own people even
after going over to Christianity, cf. G. Moses (Gullapalli Vinayak) Choudary, Reaching
and Discipling Caste Hindus in Andhra Pradesh, India (A Class Term Paper, Church of
God School of Theology, Cleveland, 1980), and Bergunder, Die sidindische
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Pfi ngstbewegung im 20. Jahrhundert pp- 131-133).

95 For instance, V. V. Thomas (United Biblical Seminary, Poona) works on a PhD theses
on ‘Pentecostalism among Dalits in Kerala’, and he explicitly relates this research to the
concept of ‘Dalit theology’ which is the Indian variant of liberation theology. Others, like
M. Stephen (Faith Theological Seminary, Manakala) or Isaac V. Mathew (Bethel Bible
College, Punalur) are trying to make theological sense out of the encounter between

Indian Pentecostalism and popular Hindu religiosity.

"9 Cf. R. E. Hedlund, ‘Indian Instituted Churches’, Mission Studies 16.1 (1999), pp.
26-42; R. E. Hedlund (ed.), Christianity is Indian (New Delhi: ISPCK, 2000); R. E.
Hedlund, Quest for Identity (Dethi: ISPCK, 2000). .

97 Hedlund, Quest for Identity, pp. 81-82.

%8 The Syrian Orthodox church though it uses a ‘foreign’ (Syrian) liturgy can at the same
time serve as the ‘Original Indigenous Paradigm’ (Hedlund, Quest for Identity, p. 23).
Likewise, for instance, it is not clear why Pentecostal churches like the Tamil branch of .
the Church of God (Cleveland) or World Missionary Evangelism (Dallas, Texas) should
be good examples for indigenous Pentecostalism (cf. Hedlund, Quest for Identity, pp. 82,
198). Similarly, Stanley Burgess knows of ‘Indian Neocharismatics’ which he explicitly
considers as part of Hedlund’s indigenous Christian movements, but as the most impor-
tant example, he refers to the New Apostolic Church which is actually a Swiss-based
centrally organized church of German-speaking origin with no Pentecostal ties so far (cf.
Burgess, ‘Pentecostalism in India’, pp. 95-96).

# Cf. P. Pulikottil, ‘As East and West Met in God’s Own Country’, Cyberjoumal for
PentecostaI-Charlsmatzc Research 10 (2001).

100 Cf V. Chaturvedi (ed.), Mapping Subaltern Studies and the Postcolonial (London:

" Verso, 2000).

107 After his membership in the Church Missionary. Society, in the Mar-Thoma Church
and lastly with the Brethren, Poykayil Yohannan (who belonged to the Pulaiya commu-
nity which is considered untouchable by caste Hindus) had founded his own indepen-
dent church in 1907 (cf. W. S. Hunt, The Anglican Church in Travancore and Cochin
1816-1916, (Kottayam: Church Missionary Society Press, 1920/1933), vol. II, p. 235;
S. Fuchs, Godmen on.the Warpath (New Delhi: Munshiram Manoharlal, 1992), pp. 236-
238; Saju, Kerala Pentekosthu Charithram, p. 51}.




